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ledge, we could easily give up one. When we later on say
'nasty atrarajatam'we are repeating the existence of real sil-
ver in all the three times. But when we say 'mithyaivaraja-
tam abhat\ we are predicating its   existence. The
nisedha^ refers to the empirical silver, and the acceptance
of the reality of silver during the erroneous cognition refers

to 'mayavivartita rupya' (silver distortedly appearing thro-
ugh may a).

Objection : Because of the non-discirimiation between
the knowledge of 'aprakasa suktF and the memory of sil-
ver, we might say that silver, is apprehended immediately
(This is Prabhakara's view).

BepSy : Padmapada replies, it is clear as it is imme-
diately apprehended). The alleged non - discrimination is
contrary to experience. Even when there is the discrimina-
ting knowledge, there is the 'pratyabhijna' (recognition) in
the form. Till this moment this was silver', 'this appeeared
(abhat). Here the recognition takes the form in which the
-this' is apprehended as 'samsrista" with the silver. In the
erroneous cognition the silver is apprehended as 'samsrgata"
with the 'this' which is immediate. And that which is neg-
ated later on is not the meare silver but the 'this silver"
It is this that accounts for the later' pratyabhigna. Other-
wise the Tratiti (Apprehension)' ought to have been' that
(remembered) silver is "avivikta"~(not discriminated) till
this time ? The 'this silver' is the object of experience.

We can also interpret it differently. It is the knowledge
of the object (that) that gives rise to the *pravrtfi' with